2                    Panchapadika

rejects a 'Vidhi there and accepts only an 'anuvaada' by com-
pleting the expresion with 'bhavati'. Jijnaasaa cones in
between an incomplete and a complete knowledge; ie, it
implies the investigation or enquiry that comes after a
preliminary cognition. So the sutra would read- One who
has the "saadhana catu-shtaya' must undertake (==Kartavyaa)
the enquiry (==- Vihaara) into Bramajnana. I bus we arrive
at the conclusion that Bi-hmajna^a is the means for libera.
tion of a specific adhikari. From the context it would appear
that this enquiry is into the vedaanta vakyas. Hence, one
who has the 'sadhana catushtaya9 must undertakeJthe enq-
uiry into- the vedanta vakyas so that he might have the
Brahma jnana which is the means .'of liberation. This is the
meaning we apprehend froix the first aphorism. Now
the ^adhyasa bhaasya' of Sankara does not explain even
remotely the meaning of this aphorism; and hence it should
not be commented upon.

Reply : To answer this objection, Padmapada states
that this part of the commentary explains the 'Vishaya' and
^rayojana" which are implied by the meaning of ihe ahpori
sm. That part of the commentary ending with "Loka vya-
vaharah" has its full meaning only when read with the next
few sentences ending with "Vedaantaa a rabhyante". These
two parts together explain that the 'Vishaya' and 'Prayoj'
an of this system are implied in the first aphorism.

Objection ; How is it then that we have then two
Bhashyas propounding the 'Vishaya' and the 'prayojana9 ?
The last sentence alone is giving out the 'Vishaya' and 'pra-
yofana"1; and what then is the purpose of the earlier part?
If both these parto are giving only the subjectmatter and
purpose, where is 'adhyaasa' propounded ? If these parts